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Abstract 

Dr Ahmed Eltayeb – the head of Alazhar institution - is renounced 

for wisdom and mediation in religious aspects. His final speech in the 

ceremony of Almawlad Elnabawy; the anniversary of the birth of Prophet 

Mohamed PBH) has a great impact on attracting others' vision of Islam 

and Islamic life. The importance of this speech comes from its coinciding 

with the movements calling to leave Prophet's Sunna (PBH) and adhere 

only to the book of God (Qur'aan ). The main aim of the current study is 

to clarify the extent to which the speaker managed to formulate the 

essence of ideal Islam and unity of its elements as one body. Islam as a 

moderate central thought comes only from adhering to this religious 

aspects and being away from distortion and extremism, at a time when 

Islam is accused of terrorism. Thus, the current study sheds light on the 

recent social religious discourse, and how the speaker reformulates 

Islamic identity within his speech through linguistic discourse analysis 

for his talk. The research theoretical framework is based on Halliday and 

Matthiessen 's (2014) Systemic Functional Grammar (SFG) approach that 

presents a theory of language based on purpose and choice that it is 

concerned with what speakers are doing when they use language and why 

on particular occasions of use they formulate their utterances in the way 

they do. 

Key words:  Religious discourse, Islamic identity, Egyptian religious 

identity. 

 

1. Introduction 

Within any social language, speakers act out a particular type of 

who—a particular socially situated identity—and make clear what he / 

she is doing, what action or activity, appropriate to that identity, he or she 

is carrying out. At the same time,   listeners need to know who is talking 
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and what they are seeking to accomplish. Thus, speakers use social 

languages to enact specific actions or activities. To know about a specific 

social language is to know about how its characteristic, lexical and 

grammatical resources are combined to enact specific socially situated 

identities. Whereas, to know a particular social language is either to be 

able to ‘‘do’’ a particular identity or to be able to recognize such an 

identity, when one does not want to or cannot actively participate. 

A social language has its own distinctive grammar. Two different 

kinds of grammars are important to social languages, one of which, 

persons ever think to study formally in school. One grammar is a set of 

units like nouns, verbs, inflections, phrases and clauses, quite 

inadequately described in traditional school grammars. The other 

grammar-less studied, but more important-is the ‘‘rules’’ by which 

grammatical units like nouns and verbs, phrases and clauses, are really 

used to create patterns which form characteristic social identities and 

social activities. Speakers and writers design oral or written utterances to 

have patterns by virtue of which interpreters can attribute situated 

identities and specific activities.  

Ideologies provide people with rules of practical conduct and moral 

behaviour and are thus equivalent ‘to a religion understood in the sense of 

a unity of faith between a conception of the world and a corresponding 

norm of conduct’. The term ideology is understood here as the social 

(general and abstract) representations shared by members of a group and 

used by them to accomplish everyday social practices: acting and 

communicating (Fowler, 1991; van Dijk, 2006). "Ideology" is defined by 

Calzada-Perez (2003) as linked with the concepts of power relations and 

domination and if persons assume those beliefs, even where they call 

themselves aesthetic, religious or poetic, to be political in the sense that 

their application establishes relation of dominance, then they can see as 
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Baker (1998, p. 107) stated how "individuals and institutions have 

applied their particular beliefs to the production of certain effects in 

translation". As, ideology is a coherent set of ideas, it often appears as 

fragmented meanings of commonsense located intertextually in a variety 

of behaviours. Billig et.al (1988) distinguish what is called ‘lived’ from 

‘intellectual’ ideologies; as ‘lived’ ideology is a complex, contradictory 

and constitutive part of the meaningful practices of daily life, 

‘intellectual’ ideology is a coherent system of thought: philosophical 

orientations, political, and religious codifications. The discourse analyzed 

in the current study presents the speaker's coherent, formal system of 

belief or his intellectual ideology, so as his ‘lived ideologies’. These ideas 

of the disbelievers that he represents form the ‘ideological dilemmas’ 

which are part of informal views for its believers. Though, ideology can 

be presented as a coherent set of ideas, it often appears as fragmented 

meanings of commonsense located intertextually in a variety of 

behaviors.  

For Barker and Galasiński (2001, p.29), identity is thought to be a 

universal and timeless core, an ‘essence’ of the self that is expressed as 

representations recognizable by ourselves and others. That is, identity is 

an essence signified through signs of taste, beliefs, attitudes and 

lifestyles. Thus, ideologies through beliefs and behaviors formulate the 

identity. Islam is recently distorted by individual believes and ideologies 

that resultant  from being away from the complete application and right 

understanding of religion which cannot be obtained only from both Quran 

and Sunnah. 

2. Theoretical background 

Muslims have been portrayed negatively in the media for a long 

time. To Suleiman (1983, p. 338), Arabs are portrayed as "fanatical, 

ignorant and dangerous". They are either very rich like in the gulf area or 
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very poor like in Somalia. In recent years, the world has witnessed a 

remarkable activity of terrorist operations in a number of countries 

around the world, targeting mosques, churches, stadiums and all the 

places where civilians and security men are present, without distinction 

between a Muslim, a Christian or a Jewish. While some  who are 

attributed as Muslims are of weak intellects and are greedy for terror, 

killing and destruction due to lack of full and correct understanding of 

Islamic religious beliefs. Our religion is not only embedded in Qur'aan, 

but also in other principles of Sunnah. During his speech of the 

celebration, Sheikh Al-Azhar criticized the increasing tendency to doubt 

the value of the Prophetic Sunnah and its provenance, and doubt its 

narrators from the Companions and followers and those who came after 

them, and their demand of the exclusion of the whole rules and principles 

of the Sunnah from daily legislation and provisions, and relying only on 

the Holy Quran. Dr Altayib stresses the fact that the Sunnah is the second 

source of legislation in Islam after the Holy Quran.  

In the framework of CDA, the context is analyzed theoretically, by 

looking at the structure of word power in a field of ideology and 

hegemony. According to Fairclough (1992: 135), the aim of CDA is to: 

 systematically explore often opaque relationships of 

causality and determination between (a) discursive 

practices, events and texts, and (b) wider social and cultural 

structures, relations and 2 processes; to investigate how such 

practices, events and texts arise out of and are ideologically 

shaped by relations of power and struggles over power; and 

to explore how the opacity of these relationships between 

discourse and society is itself a factor securing power and 

hegemony. 

 

 

Fairclough (1995, p. 56) defines "discourse" as "the language used in 

representing a given social practice from a particular point of view". 



  الجزء الخامس  9102لسنة  العشرون العدد  مجلة البحث العلمي في الآداب
 

- 234 - 
 

According to him, discourse functions are ideational, and interpersonal 

(the identity and relational) that form the construction of social structure. 

Discourse has three kinds of constructive effect: the first one is the 

construction of social self or identity, the second one is the construction 

of social relationships between people and the third one is the 

construction of systems of knowledge and belief. 

Social languages as styles or varieties of a language are the 

languages that enact and are associated with a particular social identity. 

Social languages are mix of what we learn and what we speak. To know a 

particular social language is either to be able to "do" a particular identity 

or to be able to recognize such an identity, when we do not want to or 

cannot actively participate. Because shared cultural knowledge –as part of 

the context- is so often taken for granted, let us look at a communication 

in what is a foreign culture considered to most of us. Here we will not 

know what cultural information speakers assume can go unsaid. On the 

other side, we have a group of people listening to this speech. They had 

different backgrounds and they did not all know the same things related 

to our cultural side. In fact, this is very common in life today for the 

speed of communication tools, where we often communicate with diverse 

sorts of people. Consequently, they do not all look at the context in the 

same way. For example, they do not all completely share the same 

cultural or religious knowledge that the speaker possesses. Speakers 

choose subjects strategically to set up how listeners should organize 

information in their heads and how listeners should view whatever the 

speaker is talking about. If you are unfamiliar with the topic of Sunnah 

and Qur'an and the people calling for dismissing Sunnah, then you are an 

outsider to this data. If you are very familiar with the topic, then you are 

an insider to this data. Others may miss things, seeing them as ‘‘natural’’ 

and normal and not worth commenting on. At the same time, who have a 
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much deeper knowledge of the context can sometimes make better 

judgments about what things mean and why they are being said as they 

are. Context includes the physical setting in which the communication 

takes place and everything in it; the bodies, eye gaze, gestures, and 

movements of those present; all that has previously been said and done by 

those involved in the communication; any shared knowledge those 

involved have, including cultural knowledge, that is, knowledge of their 

own shared culture and any other cultures that may be relevant in the 

context. 

Dr Altayeb wants to gain understanding of his massage as a 

speaker of the Islamic world. In addition, we may become more reflexive 

on and critical of our own cultural ways of knowing as well as of those of 

others. This kind of multicultural stance will provide an opportunity to 

intervene personally upon culturally shared systems of knowledge, 

Eastern and Western. For, one(here meant the listeners all over the world) 

must make a personal choice from more than one cultural way of 

knowing especially if that is related to thinking and religious aspects. 

A lot of studies are conducted in relation to discourse but studies 

on religious discourse are very rare for avoiding misunderstanding of 

aspects. One of the stylistic studies has been conducted to analyze the 

language use in religious discourse by Abdulraheem and Emike (2015). It 

uses a contrastive approach to analyze style in Christian and Islamic 

sermons. Selecting and organizing language, as well as deviating from its 

norms is the concern of style. Hinging on the Communicative Model 

stylistic theory as analytical framework, the study investigates linguistic 

dimensions of Islamic and Christian sermons, although insights from 

pragmatics and rhetoric give the study illuminating directions. The 

findings of the study include: religious sermons convey sacred messages; 

Christian and Islamic sermons are conveyed with similar stylistic devices; 
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the major areas of divergence in the sermons of both religions is that they 

use different nomenclatures and contextual structures. 

Another study by El-Sharif (2011) deals with Conceptual 

Metaphors in the Prophetic Tradition. This study examines the emergence 

of metaphorical language in the Prophet Muhammad’s sayings and 

tradition. It principally argues that the selection of metaphors in the 

Prophetic discourse is chiefly governed by the rhetorical aim of 

persuasion. Additionally, the Prophetic metaphors are discursively used 

to express a distinctive Islamic doctrine and ideology that embody the 

laws, principles, and beliefs of Islam. The study demonstrates the Prophet 

Muhammad’s reliance on metaphorical language in introducing 

unfamiliar Islamic notions such as Islam and faith, rulership and Islamic 

laws, and rituals and unlawful practices, among many other notions. 

Finally, the study establishes the persuasive impact of the Prophetic 

metaphors with reference to the three Aristotelian propositions: the 

ethical, emotional, and logical.  

Another study by Sharaf Eldein (2014) investigates the Islamic 

discourse and traces the ideological devices in Amr Khalid’s sermons. He 

tries to show how Amr Khalid, employs language in sermons, to reflect 

the common conceptual structures and interrelationships between him and 

his audience. The study uses CDA as an approach. 

From the previous studies, it is clear that dealing with religious 

discourse is critically handled in very rare studies for the seriousness of 

this topic. Most of the studies in the religious fields deal with aspects of 

specialization none of them tried to deal with discourse in relation to 

politics. The researcher felt that this topic may be of great importance 

recently as the political discourse connected the terroristic events to Islam 

and did not try to find out the reason behind that, which are mainly 

misconception of rules and values of Islam indicated in this speech.  
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3. Aim and Methodology 

The study aim is to shed light on the brilliance of Dr Altayeb in 

formulating the problem of disbelievers and the importance of Qur'aan 

and Sunnah together in a time Islam is negatively seen. Consequently, 

this main aim focuses on the extent to which the speaker managed to 

formulate the essence of ideal Islam and unity of its elements as one body 

and how brilliant is Dr Altayeb in describing the Islam to others and at 

the same time showing the strong relation between Qur'aan and Sunnah. 

The data used is his talk on the occasion of the prophet birth and 

the viewers are the entire world as it was established in media. The data 

also is used from the recorded file in the YouTube and written in Arabic. 

This talk is chosen in particular for the impact it has upon the audience 

and it is of critical importance in the present time. It is of great 

importance as it goes parallel with the call for correction of religious 

discourse in the Egyptian context and the recent negative view about 

Islam. Faircluogh (2003) points out that texts can bring about changes in 

peoples knowledge, beliefs, attitudes, values and so forth. Identity and 

relationships go hand in hand and is derived from texts. The strategy used 

in this research, is characterized by a multicultural stance on knowledge 

and knowledge reproduction. The aim of this research study is to present 

the unspoken ideas about Islamic identity and show the impact of his 

discussion on the listeners. In SFG,  

The research theoretical framework is based on Halliday and 

Matthiessen 's (2014) Systemic Functional Grammar (SFG) approach that 

presents a theory of language based on purpose and choice where it is 

concerned with what speakers are doing when they use language and why 

on particular occasions of use they formulate their utterances in the way 

they do. For texts are multifunctional, Halliday seeks to describe the 

systems of choices open to a speaker in the three functions of language he 
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identifies: namely the ideational, the interpersonal and the textual. 

Through the ideational function of language texts are able to refer to 

realities ‘outside world’ of the speaker, to enable him render intelligible 

of his experience of the world. The ideational function refers too to the 

internal world of speaker (here meant Dr Altayeb), his cognition, 

emotion, perception and acts of speaking and understanding of the 

religious context. The interpersonal function of the text refers to the 

interaction between the speaker and the addressee by means of the text 

(style used). Its role is to enable the speaker to express an attitude or 

evaluation towards the utterances, in other words, the speaker can 

distance himself from the utterances he produces. Here Dr Altayeb 

expresses his appreciation of Sunnah by the well written introduction 

about the glorious part of Prophet Mohammed and his greatness by these 

very effective words. In addition, through his utterances, he sets up a very 

strong social relationship with his audience. Finally, textual functions of 

language, which its elements are responsible for displaying discourse ‘as 

text’ related to its context in which it appears. In other words, the textual 

function of language makes it intelligible to the audience as a text making 

sense within itself and within the context of its appearance. Consequently, 

texts are the product of other culturally situated texts combined into a 

new structure. The exploration of intertextuality helps uncover what 

Fairclough (2014) calls the ‘orders of discourse’ of a social domain. That 

is to say: the totality of its discursive practices, and the relationships (of 

complementarity, inclusion/exclusion, and opposition) between them. 

4. Analysis and Discussion 

Analyzing discourse is analyzing language use in a particular social 

context. In generic discourse, constructions of identities, relationships and 

beliefs tell a lot about the role of religious discourse in particular social 

contexts. Discourses are not equal at the same time. The opening part of 
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the talk is very impressive. Dr Altayeb (the speaker) uses a very effective 

style of language as he presents the prophet Mohamed peace be upon him 

as:   

/ٔجٟ الأسب١ٔٗ / ٔجٟ الاسلاَ /اٌؼبٌٟ اٌمذس اٌؼظ١ُ اٌغبٖ ) وبْ ِغّغ اٌؼظّخ فٟ وً أثٛاثٙب  / 

  (الإٔسبْ اٌىبًِ

This way of warming up indicates that his speech will be directed to all 

categories of society. He deliberately attempts to pave the way to make 

the rest of his speech logical for his listeners. He reminds listeners by the 

prophet's characteristics that are expressed by the use of adjectives like 

the previously stated. Dr Altayeb is trying to enact the glorious history of 

Islam saying: 

٘زٖ اٌزوشٜ اٌزٟ رض١ش فٟ ٚػٟ وً ِسٍُ، ٚٚػٟ وً ِٓ ٠ؼشف ٘زا إٌجٟ اٌىش٠ُ ٠ٚؼشف س١شرٗ  

روش٠بد اٌؼظّخ ٚاٌؼظّبء اٌز٠ٓ غ١شٚا اٌزبس٠خ ٚأٔمزٚا ٚأخجبسٖ، ٠ٚمذسٖ ؽك لذسٖ. ػٛاٌُ ِٓ 

  .الإٔسب١ٔخ، ٚطؾؾٛا ِسبس٘ب، ٚوبٔٛا ؽٍمخ اٌٛطً فٟ ئضبءح الأسع ثٕٛس اٌسّبء

He is preparing listeners to his speech by stimulating their enthusiasm 

and jealousy for their religion. He puts them in the same position to keep 

this historical glory. He supposes that all Muslims are aware of the 

Prophet's personality and characteristics. He, also, is inviting them to take 

up their position among others as responsible for this glorious history, 

appreciate by separating those who do this to be distinguished and 

preferable (ٖ٠ٚمذسٖ ؽك لذس) only those who appreciate the prophet will be 

present now and aware. The plural word (ٌُػٛا) indicates the greatness of 

the time and history of the prophet. The nouns ( ءاٌؼظّخ ٚاٌؼظّب ) refer to 

actions deeds and persons at that time. The expression ( غ١شٚا اٌزبس٠خ ٚأٔمزٚا

 clarifies the status of societies before and after the presence of (الإٔسب١ٔخ، 

the prophet as contradicting cases. The expression (ٚطؾؾٛا ِسبس٘ب) 

indicates the rightness of Islam as a right path for all persons. He uses 

metaphor in (ٚوبٔٛا ؽٍمخ اٌٛطً فٟ ئضبءح الأسع ثٕٛس اٌسّبء) to increase the 

image to be as difference between dark and light. All these expressions 
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motivate the listeners and let them feel the willingness and desire to be a 

part of this essence. The introduction using this descriptive image sheds 

light on the great Islamic society as following the values and principles of 

our prophet. Then he refers to the amount of Islamic societies in the 

world using static expressions that reflect the position of them ( لشاثخ ١ٍِبس

 Whereas he wants to say that this position cannot be .(ٚصٍش ا١ٌٍّبس ِٓ أرجبػٗ

limited, but it expands to include ( ِٚغبسثٙبفٟ ِشبسق الأسع  ). After drawing 

this image Dr Altyeb starts to direct the listeners to a great essence which 

is in danger. He stops talking about the real stat of glory to attract 

attention to the ( ِزغذدأِش لذ٠ُ  ) which is the 

اٌظ١ؾبد اٌزٟ دأثذ ػٍٝ اٌزشى١ه فٟ ل١ّخ اٌسٕخ إٌج٠ٛخ ٚفٟ صجٛرٙب ٚؽغ١زٙب، ٚاٌطؼٓ فٟ 

: ِٓ اٌظؾبثخ ٚاٌزبثؼ١ٓ ِٚٓ عبء ثؼذُ٘، ٚاٌّطبٌجخ ثبسزجؼبد اٌسٕخ عٍّخ ٚرفظ١لا ِٓ سٚارٙب

 .دائشح اٌزشش٠غ ٚالأؽىبَ، ٚالاػزّبد ػٍٝ اٌمشآْ اٌىش٠ُ فؾست

 At this point, he presents the contrast image to the previous one where 

the prophet and his followers are also attacked by those disbelievers. Dr 

Altyeb in his talk uses the reasoning of thinking not just narration. 

Untraditionally, he deals with a problem of discarding the Sunnah instead 

of praising and dealing with historical situations. He gives a historical 

background about this trend that started in India and the justification they 

base their opinion on to let the listeners decide themselves and compare 

between the two situations. Then, they decide whether to follow the 

prophet or not. Here, the idea of Islam is clear not to force any one to 

follow, but to be convinced with proofs that it is wise to follow the 

prophet.  He refers to the weight of Sunnah to be two thirds of the 

religion (ٓٚئلا ضبع صلاصخ أسثبع اٌذ٠) which means a great shortage if it is 

excluded. The example (prayers /اٌظلاح) is used to justify the importance 

of following the Sunnah is very simple and provide the total view of the 

target point. Then, Dr Altayeb explains the hidden reasons for those 

disbelievers which are political ones ( ٞفأٔىشٚا آ٠بد اٌغٙبد ٚأفزٛا ثؾشِخ اٌزظذ
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ٚاْ سٍخ اٌمشاْ ػٓ اٌسٕٗ ) Dr Altayeb uses metaphors when he says .(ٌٍّسزؼّش٠ٓ

ٚرشش٠ؼبرٗثب٠برٗ ٚاؽىبِٗ  ٙت اٌش٠ؼ ٠ٚفزؼ ػ١ٍٗ اثٛاة اٌؼجش٠ضؼٗ فٟ ِ ) which means 

that the Holy Qur'aan and Sunnah are like a whole that unifies body 

where they are stick as skin and body and the removal (as being 

slaughtering) should not be done causing this miss in believes and values 

or principles of Islam. Dr Altayeb summarizes the political side in this 

trend where he refers to the proofs saying ( ْٛٚفٟ ٘زا الارغبٖ سبس ٘إلاء اٌّمشث

ِٓ أعٙضح الاسزؼّبس، فأٔىشٚا آ٠بد اٌغٙبد ٚأفزٛا ثؾشِخ اٌزظذٞ ٌٍّسزؼّش٠ٓ، ٚأٔىشٚا وً ِب 

رٕىشٖ اٌضمبفخ اٌغشث١خ، ٌٚٛ وبْ د٠ٕب ٚأصجزٛا ِب رضجزٗ ٘زٖ اٌضمبفٗ ؽزٝ ٌٛ عبء طبدِب ٌلإسلاَ 

 .ٚئعّبع اٌّس١ٍّٓ

In this long sentence he sheds light on the western culture where 

westerners do not accept the Islamic culture. Dr Altybe refers to a serious 

gap in the western culture where Islam is refused, if it completely 

matches their policy. Ideologies are representations of aspects of the 

world which can be shown to contribute to establishing, maintaining and 

changing social relations of power, domination and exploitation 

(Fairclough, 2003). Further, different cultures, social groups, and 

institutions have different sorts of roles and relationships. In each of 

these, we have to talk and act so as to be recognized as having the "right" 

or an ‘‘appropriate’’ identity. When we act and speak as a particular 

‘‘type of person,’’ that is, in a particular socially recognizable identity, 

we act and speak specific types of these. Dr Altayeb is representing the 

Islamic identity. He insists on representing strengths of this identity and 

how it should be all one in believes and behavior. Since we all have a 

number of different identities in different contexts, the issue comes up as 

to whether there is some core identity or sense of self that underlies and 

unifies all these multiple identities. Let us call this our ‘‘core identity.’’ 

The core identity here is the Islamic one. He describes disbelievers by 

 .which clarifies that this behavior is not one of Islamic ones (اٌخبسع١ٓ)
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Scholars feel that humans actively create their core identity by the way 

they tell the stories of their lives—and what they have to say about who 

they are—to others and to themselves. When we talk and act as everyday 

people, we all talk and act differently depending on our own dialects and 

cultures, though there are also certain shared norms about this across a 

wider society. The speaker devotes a great deal of the words and 

grammatical devices in this passage to cohesion.  Dr Altayeb uses direct 

speech in all his talk to indicate strength and honesty of his ideas. In only 

two places he uses indirect speech when he talks about the new trend or 

any of the followers. He says " ًٚؽ١ٓ طٌٛت اؽذ وجشائُٙ فٟ ِٕبظشٖ ثبلبِخ اٌذ١ٌ ." 

to ignore the character and show the contrast in their belief. They 

consider him "ُ٘وج١ش" which means that he is the most knowledgeable one 

and he didn't answer well or strongly justify his trend. The image here 

recalled to the listeners' minds is the image of the great idol who was 

asked about what happen in Ibrahim story and did not answer as he is 

nonsense. This is used within the general strategy of positive self-

presentation (as believers in Sunnah) and negative other-presentation 

(disbelievers in Sunnah). Another place for indirect speech is when he 

says " ِب ٌجضذ اٌفزٕخ أْ أزمٍذ ئٌٝ ِظش صُ " to minimize the value of the source of 

this trend and its followers.  

 Modulation, in Arabic is a term that denotes using model verbs and other 

constructions to refer to functions such as ability, obligation, permission 

and willingness. In the present talk, the speaker uses expressions that 

indicate modality like (اسعٛا) to express his willingness. When he talks 

about the prophet he uses direct expressions to express his obligation to 

the prophet's path when he says" 

لشاثخ ١ٍِبس ٚصٍش ا١ٌٍّبس ِٓ -ا١ٌَٛ-٠ؾزفً ثٌّٛذٖ   اٌزٞ-اٌؼبٌٟ اٌمذس اٌؼظ١ُ اٌغبٖ -ٚ٘زا إٌجٟ  

أرجبػٗ فٟ ِشبسق الأسع ِٚغبسثٙب، ٌٗ فٟ سلبثٕب ٔؾٓ اٌّإ١ِٕٓ ثٗ ٚإٌّزفؼ١ٓ ثسٕٕٗ ٚرؼب١ٌّٗ 

 ."ٚرٛع١ٙبرٗ، أوضش ِٓ ؽك ٚأوضش ِٓ ٚاعت، 
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 the speaker in the present talk does not leave any presupposition to the 

listeners' or let them take any knowledge for granted. The speaker also in 

his discussion about the benefits of Sunnah in giving details about how to 

pray does not ask the listeners how can we pray or what are the process of 

praying. Instead he gives a categorical statement of denying any reference 

in the Qur'aan even in one verse to prayers except the Sunnah saying " ? ٌىٓ

لا رٛعذ آ٠خ ٚاؽذح فٟ طٛي اٌمشآْ ٚػشضٗ ٠زج١ٓ ِٕٙب اٌّسٍُ و١ف ٠ظٍٟ  ٚلا ِب ٟ٘  و١ف١خ 

لإؽشاَ ئٌٝ اٌزس١ٍُ ِٓ اٌزشٙذ اٌظلاٖ، ٚلا ػذد سوؼبرٙب ٚسغذارٙب ٚلا ١٘ئبرٙب ِٓ أٚي رىج١شح ا

 The use of prepositions in the text is very impressive. The ." الأخ١ش

speaker uses the interrogative expression " ِٓ أٔجأ ٘زا إٌجٟ اٌىش٠ُ لجً اسثؼٗ ػشش  

٠ِٛب ِٓ الا٠بَ–لشْ ِٓ اٌضِبْ ثأْ ٔبسب ِّٓ ٠ٕزسجْٛ ئ١ٌٗ س١خشعْٛ  " not to have an 

answer but to arouse the majesty of the prophet in their mind and remind 

them that even if he is not here with them he does know what will happen 

and warns about that. The speaker uses for example, the preposition "ٝؽز" 

in different ways like expressing reason like " ٍّْٛؽزٝ ٠زجؼٗ اٌّس" or 

exclamation like "ٓؽزٝ ٌٛ عبء طبدِب ٌٍّس١ٍّ"or results saying " ٓؽزٝ ٔشبء ث١

 for ," ؽزٝ لبي اٌّسزششق" for the purpose of justification saying , "ا٠ذ٠ُٙ

expressing addition like " "ؽزٝ شىً ٌجبسٗ  and "ِٓ" as well. Conjunctions for 

exceptions are used like "ئلا" when saying " ئلا ِٓ اٌسٕخ إٌج٠ٛخ ِٚؼشفزٙب " and 

" ٠أِشٔب ئلا ثالبِخ اٌظلاح ٌُ " and " ئلا ثؼذ ِؼبٔبح  " and  Dr Altayeb wants to justify 

that the Sunnah is not just heritage which may be deviated but it was the 

outcome of hard work and research. He wants to give evidence for that 

from their home scientists who praise the Sunnah in the form of Science 

of attribution (ػٍُ الاسٕبد). The use of adjectives like in ( عٙٛد ػ١ٍّخ عجبسح

 indicates the (ِض١ٕخ، أفٕٝ ف١ٙب ػٍّبء الأِخ ٚعٙبثزرٙب أػّبسا وبٍِخ، أسالٛا ف١ٙب ِبء أػ١ُٕٙ

great effort they did to get that great work. Dr Altayeb again sheds light 

on the characteristics and good reputation of Islamic scientists by listing 

some of the features like ( ٚػغ١ت فٟ ربس٠خ اٌشٚاح ٚس١شُ٘ اٌؼ١ٍّخ -ثؾش دل١ـــك ِزفشد

ٚاٌخٍم١ـخ، ِٕٚضٌزُٙ فٟ اٌظذق ٚاٌضجظ ٚالاِبٔٗ ِٚٓ اٌّؼذي ِٚٚٓ اٌّغشٚػ ؽزٝ ٔشأ ث١ٓ 
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 that shows how precious is the work and (أ٠ذ٠ُٙ ِٓ دلخ اٌزؼمت ٚاٌزمظٟ ٚاٌززجغ

the criteria by which they finally get this science of (اسٕبد). The speaker 

(here meant Dr Altayeb) uses the social language tool to speak about 

Islam and explain the problem. When a religious man talk about the 

importance of Sunnah it differs from a regular man to talk about Sunnah 

as people understand well that he knows the impact or reality about what 

he is saying so it is a matter of trust and trustee person. His language is 

very simple but seems as a scientific research as displayed from his 

narrative style. He uses facts and numbers to support his talk. 

Grammatically, Dr Altayeb uses different types of conjunctions; 

coordinating conjunctions, subordinating conjunctions, and correlative 

conjunctions. A lot of coordinating conjunctions are used in the form of 

"and" which indicate listing additional words that add to the meaning 

like" اٌؼـشث١خ ٚالإسلا١ِخ  "," ؽىبِب ٚشؼٛثب  "," ِشبسق الأسع ِٚغبسثٙب  " where it 

indicates comprehensiveness and cumulative meaning.  

If one would like the listeners to understand and believe him, then 

one has to display the ‘‘right’’ sorts of beliefs and values. Gratitude is a 

good example for representing values as Dr Altayeb says" ٘زا إٌجٟ اٌىش٠ُ  

٠ٚؼشف س١شرٗ ٚأخجبسٖ، ٠ٚمذسٖ ؽك لذسٖ. ػٛاٌُ ِٓ روش٠بد اٌؼظّخ ٚاٌؼظّبء اٌز٠ٓ غ١شٚا 

مزٚا الإٔسب١ٔخ، ٚطؾؾٛا ِسبس٘ب، ٚوبٔٛا ؽٍمخ اٌٛطً فٟ ئضبءح الأسع ثٕٛس اٌزبس٠خ ٚأٔ

" Then he gets back to talk about his characteristics saying ".اٌسّبء ٚئٔٗ ٚئْ  

عٛأت  وبْ ِٓ اٌّسزؾ١ً فٟ ٘زٖ اٌىٍّخ اٌّؾذدح: صِبٔب ِٚسبؽخ، أْ ٍُٔ ٌٚٛ ثغبٔت ٚاؽذ

الأطـشاف ٚالأثؼـبد ٚاٌزٟ اعزّؼذ ٌٙزا الإٔسبْ اٌىبًِاٌؼظّخ اٌّؾّذ٠خ، اٌّزشا١ِخ  " the 

finally before closing his talk he says " - صلى الله عليه وسلم –٘زا د١ٌلا ِٓ دلائً ٔجٛرٗ  أ١ٌس

ِؼغضارٗ ِٓ ِٚؼغضح ! لا ٠ٕطفئ سشاعٙب اٌٛ٘بط ػٍٟ ِش اٌضِبْ ٚوش اٌذ٘ٛس. اٌزٝ  " . This 

strategy of starting praising and ending with the same tone get the 

listeners back to the glory of being one of the Muslims and emphasis his 

view point and keep their mind in the same track he would like them to 

be there. 
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As advertising and other commercial texts contribute to shaping 

people’s identities as ‘consumers’, or their gender identities, religious 

texts also contributes to shaping peoples identities as doctrine and 

religious believes. Dr Altayeb reads the whole scene of misbelieve about 

Islam so he wanted to shade light to the disorder resulted from these 

misunderstandings of some Muslims who abuse Islam by their individual 

behaviors. The concluding idea is that if you are condemning Islam for 

terrorism, it is the west which is the source for this terrorism by leading 

such trends and feeding their actions in Islam as he expresses " ٚفٟ ٘زا  

الارغبٖ سبس ٘إلاء اٌّمشثْٛ ِٓ أعٙضح الاسزؼّبس، فأٔىشٚا آ٠بد اٌغٙبد ٚأفزٛا ثؾشِخ اٌزظذٞ 

ٌٍّسزؼّش٠ٓ، ٚأٔىشٚا وً ِب رٕىشٖ اٌضمبفخ اٌغشث١خ، ٌٚٛ وبْ د٠ٕب ٚأصجزٛا ِب رضجزٗ ٘زٖ اٌضمبفٗ ؽزٝ 

ٚئعّبع اٌّس١ٍّٓ ٌٛ عبء طبدِب ٌلإسلاَ .". In the previous extract, the speaker 

wants to establish the idea that the source of legislation is the Qur'aan and 

Sunnah. Consequently, the responsibility for this source comes back to 

the scholars of Islam in Al-Azhar and not any other reference. At the 

same time, he focuses on the idea of attaching Islam in the form of 

attacking some cultural activities in the Islamic community. He illustrates 

that the colonization policy is rejecting the social Islamic community, or 

individual activities in the same line, gradually through violating cultural 

activities or imposing strange ones in the Islamic society. This policy is 

very clear in fashion or habits in the youth life. This impressive narrative 

style of the speaker starting by admitting the greatness of the prophet, 

guiding the listeners to the efforts done by Alsehaba and the followers to 

plan the Islamic path in a secure way, then the admitting of the west by 

their efforts, followed by the story of the disbelievers then getting them 

back to assure the greatness of the prophet who warns them 1400 years 

before, affected the listeners around the world view point about the trend.  

The following extract include all life fields and activities that are 

written about Prophet Mohamed which also points out the importance of 
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having such index related to life activates and not included in the Qur'aan 

with such marvelous details. The logic result after having the prophets 

status as the only one " اٚ ثطً  غ١ش ِؾّذ اٌزبس٠خ لا ٠ؼشف شخض اخش ٔجٝ اٚ صػ١ُ 

الله ػ١ٍٗ ٚسٍُ، سغٍذ ع١ّغ ٚلبئغ ؽ١برٗ، ٚع١ّغ أفؼبٌٗ ٚألٛاٌٗ ٚأسفبسٖ ٚأخلالٗ ٚػبدارٗ طٍٝ 

ؽزٝ شىً ٌجبسٗ، ٚخطٛط ٚعٙٗ ٚو١ف١خ رىٍّٗ ِٚش١ٗ ٚأوٍٗ ٚشـشثٗ ِٚٔٛـٗ ٚرجسّٗ ّٚٔظ 

 and "ػش١شرٗ ثأً٘ ث١زـٗ ٚلأطذلبئٗ ٚأػذائٗ، ٚغ١ش رٌه ِّب ؽفٍذ ثٗ ِشاعغ اٌس١ش ٚاٌزبس٠خ

no evidence for their deviation from the right path and inability to give or 

justify the reason behind that rejection of prophets' activities without 

alternate clear source for these activities to be well done. The target of the 

speaker here is to kill that trend in the eyes of any one who may know 

about it even none Muslims and to show how important is the life of the 

prophet for all Muslims and no way to leave it depending only in the 

Holy Qur'aan. Texts alone are not sufficient in analyzing discourse, thus 

discourse makes sense only within a broader social framework. One 

should stress that the picture just sketched is very schematic and general. 

A hidden call for them is clear to give up their behavior and stop their 

trend. 

5. Results 

As persuasion is not only considered an essential instrument in 

achieving the power of a speaker, it also has prominent role in being the 

goal of any public or political speech. Firstly, the persuader’s aim on any 

discourse is at least neutralization, bringing an audience from the point of 

disagreement to a point of ambivalence or indecision. Secondly, 

crystallization, getting those persons, who are uncommitted because of 

mixed feeling or believes about an idea, to endorse the persuader’s 

position or his proposal. Simultaneously, different societies hold different 

cultural values and beliefs, which are reflected in the use of their 

language and how they communicate.  One of the orders from Allh (God) 

is to ask people responsible for religious aspects and values ( ًَ ْ٘ فبَسْأٌَُٛا أَ
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( َْ ٛ ُّ ُْ لَا رؼٍََْ وْشِ ئِْ وُٕزُ 34اٌزِّ ) ". So, Muslims are required to ask the people of 

the message if they do not know". Nobody is to perform Ijtihad (is 

an Islamic legal term referring to independent reasoning) or explaining 

religious ideas unless he/ she is well qualified by religion and science of 

Sunnah and hadith.  Since people's minds are influenced typically by text 

and talk, one find that discourse may at least indirectly control people's 

actions and thoughts.  In examining the representational dimension of 

discourse, Dr Altayeb the religious man is not just a man filling a social 

religious role; he is also a personality, a particular personal investment of 

the ‘character’ of wise man. He knows well that those who control most 

influential discourse also can control the minds and actions of others. One 

can see the real character of him as regular man but his character as a 

wise, scientist, and religious public figure can be clear in his expressions. 

He does not show the power of religious aspects or principles, but uses 

the power of reasoning in his discussion. Dr Altayeb prefers to let minds 

compare and choose based on the idea of mind trust which is the core 

belief in Islam. It is the religious discourse that utilizes persuasion as one 

of its pivotal instruments to convince the audience of the veracity of the 

doctrine presented through it. The participants' responses reveal 

awareness of the religious and ideological (theological) motivations 

behind the use of religious expressions related to this event. Examining 

the discourse also shows that he is very successful in warming the 

listeners and giving them the optional mind to distinguish between right 

and wrong. In the current study, language is viewed both as human 

property and as the site of cultural and ideological practice through 

communication. Dr Altayeb managed to formulate the Egyptian Islamic 

identity as following the rules and principles with the supervision of 

Alazhar institution; the leader of Islamic community to be stable and no 

violation. 
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6. Conclusion: 

Language and religion have both been considered as distinguishing 

and influential components of culture that interact with and influence 

each other. To understand the message of a speaker, a listener needs to 

know him and his identity. But,  it is not enough to know the name or 

position, but it is important to know the possible identities or roles he or 

she is going to play. At the same time the background of character has a 

great role in the intention to receive the right message of the speaker. The 

instruments applied here allow observing how texts are linguistically 

composed however; they do not guarantee how the reader will receive 

these texts nor make any conclusions about the intentions of the authors. 

Cultural sides will formulate texts final message. Finally, it is clear that 

communicative processes are at the core of this religious sermon, and 

they play a critical role in the religious preaching. The target aim for Dr 

Altayeb is to bring hope, encourage the community to keep faith 

completed by holding Qur'aan and Sunnah together, challenge to force 

changes in persons and communities in relation to applying religious 

values and principles, and to convince listeners that Islam will face 

dilemma if there is separation between Qur'aan and Sunnah. He employs 

the quasi logical persuasion technique which is based on the logical 

structure of his usual speeches. He, also, employs the technique of 

analogical persuasion, based on comparison and evaluation between 

applying Sunnah and not applying Sunnah in Islam by showing 

imagination about prayers without rules or clear procedures. 
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اب انذيني وهوية الإسلاو في كهمة  انشيخ الأزهر د. أحمذ انطية تمناسثة نمحة عن تحهيم انخط

 مونذ انرسول

 مهخص انثحث

اٌؾىّخ ٚاٌٛسط١خ فٟ اٌغٛأت اٌذ١ٕ٠خ.  -سئ١س ِإسسخ الأص٘ش  -ػشف ػٓ اٌذوزٛس أؽّذ اٌط١ت 

( وبْ ٌخطبثٗ الأخ١ش فٟ روشٜ اٌٌّٛذ إٌجٛٞ )روشٜ ٌِٛذ اٌشسٛي ِؾّذ طٍٝ الله ػ١ٍٗ ٚسٍُ

رأص١ش وج١ش ػٍٝ عزة سؤ٠خ ا٢خش٠ٓ ٌلإسلاَ ٚاٌؾ١بح الإسلا١ِخ. رىّٓ أ١ّ٘خ ٘زا اٌخطبة فٟ 

رضإِٗ ِغ اٌؾشوبد اٌزٟ رذػٛ ئٌٝ رشن اٌسٕخ إٌج٠ٛخ )طٍٝ الله ػ١ٍٗ ٚسٍُ( ٚالاٌزضاَ فمظ ثىزبة 

بغخ الله )اٌمشآْ(. اٌٙذف اٌشئ١سٟ ِٓ اٌذساسخ اٌؾب١ٌخ ٘ٛ رٛض١ؼ ِذٜ رّىٓ اٌّزؾذس ِٓ ط١

عٛ٘ش الإسلاَ اٌّضبٌٟ ٚٚؽذح ػٕبطشٖ وغسذ ٚاؽذ. ٠ٚبرٝ عٛ٘ش الإسلاَ ٚ٘ٛ اٌفىش الاطٍٟ 

اٌّؼزذي لا فمظ ِٓ اٌزّسه ثٙزٖ اٌغٛأت اٌذ١ٕ٠خ ٚاٌجؼذ ػٓ اٌزش٠ٛٗ ٚاٌزطشف ، فٟ ٚلذ ٠زُٙ ف١ٗ 

ٟ اٌؾذ٠ش الإسلاَ ثبلإس٘بة. ٌزا ، فاْ اٌذساسخ اٌؾب١ٌخ رٍمٟ اٌضٛء ػٍٝ اٌخطبة اٌذ٠ٕٟ الاعزّبػ

، ٚو١ف ٠ؼ١ذ اٌّزؾذس ط١بغخ ا٠ٌٛٙخ الإسلا١ِخ فٟ وٍّزٗ ِٓ خلاي رؾ١ًٍ ٌغٜٛ ٌؾذ٠ضٗ. ٠ؼزّذ 

( ٌىً ِٓ  ٘ب١ٌذٞ ِٚبر١سٓ SFGالإطبس إٌظشٞ ٌٍجؾش ػٍٝ ِٕٙظ اٌمٛاػذ اٌٛظ١ف١خ إٌؾ٠ٛخ )

اٌّزؾذصْٛ ( ٚاٌزٞ ٠مذَ ٔظش٠خ اٌٍغخ اٌمبئّخ ػٍٝ اٌغشع ٚالاخز١بس اٌزٞ ٠ٙزُ ثّب ٠فؼٍٗ 4103)

ػٕذ اسزخذاُِٙ اٌٍغخ ٌّٚبرا ػٍٝ ٚعٗ اٌخظٛص فٟ ؽبلاد الاسزخذاَ ، ٠ظٛغْٛ ولاُِٙ 

 ثبٌطش٠مخ اٌزٟ ٠مِْٛٛ ثٙب.

 : اٌخطبة اٌذ٠ٕٟ ، ا٠ٌٛٙخ الإسلا١ِخ ، ا٠ٌٛٙخ اٌذ١ٕ٠خ اٌّظش٠خ.انكهمات انمفتاحية

 


